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Introduction

This concise but comprehensive work of the sciait¢beology was written by one
of Africa’s greatest scholar/warriorsShehuUthman Dan Fuduye’, may Allah benefit us
by his baraka Scholars from all over the world have written ioysly about his
outstanding life and achievements, therefore, tier® need to discuss that in detail here.
Reference can be had to my introduction to the '$ianna wa Ikhmad'l-Bid dor a
detailed discussion of his life, merits, miraclexl eaachievements. What is important to
know about him is the following five points, thaw of the scholars before or after him
have claimed. These five points are moments init@swvhere Allah ta’ala made him to
resemble the life Prophet Muhammad, may Allah bhéssand grant him peace.

The first one is that his coming, like that of Pphet’'s, may Allah bless him and
grant him peace, was foretold before his birth.nfrrihis is what was narrated from a
reliable source on the authority of the righteousman and protected friend of Allah -
Umm Hani 'I-Fulani. She said, 'There will appeathase regions of the Blacklandsvaliy
from among thewliyya of Allah. He will renew thedeen revive thesunnaand establish
themilla. The people of success will follow him and hisaen will spread throughout all
the horizons. The common-people -as well-as the @il obey his commands and those
associated with him will be called tfema at”

The second important point to know about 8teehuis that he, like the Prophet,
may Allah bless him and grant him peace had hst fivajor encounter with the world of
the unseen through visions at the age of forty smde months. Just as the Prophet, may
Allah bless him and grant him peace was named litiem of the Messengers’ on that
auspicious occasion, tighehuwas named ‘thdmam of the Protected Friendgram’l-
awliyya). TheShehy may Allah be merciful to him narrated the stofytlas major vision
in his Lama BalagtuHe said, "When | reached the age of forty-onss fnonths and a few
days, Allah attracted me into-His-presence.-|-fothete the master of men ajwn, our
master Muhammad, may Allah bless him and grant p@ace, and with him were the
Companions, the Prophets, and the protected friafdéllah (awliyyd. They then
welcomed me and sat me in the middle of their gatbe. They sat me down, dressed me,
tied the turban on me and called me by the nam@en 'I-Awliyya They then commanded
me to do good and forbade me from indecency. Thew girded me with the Sword of
Truth and commanded me to unleash it against teenis of Allah.* Waziri Gidadu,
may Allah be merciful to him said about this, "Whits@ Shehu'syearning for Allah and
Messenger Muhammad, may Allah bless him and gremtpeace intensified, he made a
vow to Allah ta'ala that he would adhere to theypraupon the Prophetdlaat "ala 'n-
nabiyy), may Allah bless him and grant him peace. He wwn@at speaking to anyone from
the commencement dtabi’ 'I-Awwal until the beginning oRabi" 'l-Awwal of the next
year. He adhered to that until the commencemetiteohext year. At the completion of his
vow the following year, he was miraculously drawroi the presence of the master of

! Uthman Dan Fuduye’, Lama Balagpp. 1-2.




existence, may Allah bless him and grant him p&dwoe said to him, 'O Uthman! | am your
imamand you will never go astray!...Then the masfeexastence, may Allah bless him
and grant him peace said, 'l will place you in $p@ritual retreatKhalwg of al-"Ash’ari,
which is fifteen days, not the retreat of al-Junaytich was forty days.' Then he gave him
a specific form of remembranceh(kr) and said, 'Do not eat anything except to allayryo
hunger during this period.' Tt&hehudid this until the time was completed. At this ¢iitihe
master of existence, may Allah bless him and gtant peace presented him in the
presence of the Merciful Creator. The Angels offtexciful Creator were all present along
with theshaykhandqutb Sidi Mukhtar ‘I-Kunti ... therShaykhAbd 'I-Qaadir ‘'l-Jaylani took
him by his hand, sat him in front of him and sdidhis man belongs to me!'...Then the
Shehuwas given three matters: [1] the ability to inyiteople to Allah; [2] the vicegerency
of government Khilaafa); and [3] military struggle jihaad). Then an Angel stood and
looked upon the east, the west, the north and do¢hsand said, ‘Answer the caller to
Allah!'...It was then said to th&hehuy 'You have been appointed over the best of théslan
of three classes: [1] the Fulani; [2] the Blacksd &3] the Tuareg™®"

The third cogent element about tBkeehts life is that, again, like the Prophet, may
Allah bless him and grant him peace, he made thgration @l-hijra) with his community
from under the jurisdiction of the pagans of Haasdlat the age of fifty-two. Thajra of
the Shehuand hisjama’atoccurred on Thursday, the 12 Bhu'l-Qa’'da1218, (February
23, 1804) Allah ta'ala blessed th8hehuto make thehijra at the same age in which the
Messenger of Allah, may Allah bless him and grant peace made hisijra in the year
622 when he was 52 years old. T8eehusaid about that in his Fulani song Yimre'
TanasabujgThe Song of Comparison),

"Muhammad called for théeen it appeared, then he was forced to maika;

| thank Allah that so did they come out against m

He was forced to emigrate and so was saved frors;, wa

| thank Allah thus too was | saved.
Eastwards and northwards he guarded the faith;
| thank Allah thus too was | saved.

At the beginning of his sixth decade was he madmtigrate;

| thank Allah; then was |'too made to-emigréte."

The fourth point is that thEhehuconsidered himself the precursor to the Awaited
al-lmam al-Mahdi It was during his time that the belief in the iment appearance al-
Mahdi reemerged on the tongue of the scholars. In factynof the scholars of the central
bilad ‘s-sudanwho had witnessed the conversion of thousandsagém Africans at the
hand of theShehuand his lieutenants, and had seen the revivadlafric learning among
the elite as well as the common people, begantimarte that theShehuwas indeed the
Awaitedal-Mahdi. TheShehudenied that he wasd-Mahdi by composing more than twelve
books on the personage afMahdi and the signs of the end of time. However, $hehu
did teach that he was the eleventbjaddidand the eleventh righteothalif who would
herald in the time of the coming @f-Mahdi. Muhammad Bello said in his Infag ‘I-
Maysuur “l informed them as he (th8hehy informed me that the time of the appearance
of al-Mahdi was near. And that thfama’at of the Shehuare the vanguard and the
precursors of the armies af-Mahdi. He said that thighad will not end, Allah willing,

% Gidadu ibn Laima, Rawd’l-Janagif. 30-31.
® Waziri Junayd, Dabt ‘|-Multagatadt 20.
* Uthman Dan Fuduye’, Yimre' Tanasabpfe?.




until it reachesal-Mahdi”> The Shehuy himself, said in 1811 in his Naseehat Ahl ‘z-
Zamaan “It is mentioned in the Sunaof Ibn Maja in the section concerning followingeth
sunnaof the righteous rightly guidekhalifs on the authority of al-"Irbaad ibn Saariya, may
Allah be pleased with him that the Messenger o&limay Allah bless him and grant him
peace said,Obligatory upon you is fearful awareness of Alldtearing and obeying. Even
if there is appointed over you an Abyssinian slat@u will see after me severe dissension
so therefore obligatory upon you is my sunna ardstimna of the righteous rightly guided
khalifs after mé They are twelve and MuhammatMahdi will be the last of them. He is
the one meant whenever the tealvMahdiis used unconditionally. A prophetic tradition is
mentioned in the Tareekh ‘I-Khulafa# Abd ‘r-Rahman as-SuyutiThis umma will not be
destroyed until there appears twelve khalifs. Eatthem will behave with true guidance
and the religion of truth Abd ‘r-Rahman as-Suyuti said after relating ttrisdition in the
aforementioned book, ‘There has appeared from artioege twelve the foldhalifs then
al-Hassan, Mu awiyya, Abdallah ibn ‘z-Zubayr and &inibn Abd’l-'Azeez. These were
eight. Then included with them is al-Muhtadi Bilidom among the Abassiyya because he
acted among them like Umar ibn Abd’l-'Azeez actedong the Banu Umayyad. Then
there was at-Thaahir Billahi because of what Algdve him from justice. There only
remains two awaitelhalifs One of them isl-Mahdi’ | say: | hope that | will be the first
of these two and that the PromisgeMahdi will be the last.?

The final point, which testifies to the outstarglvirtue and merit of th&hehuis
that Allah ta'ala took his blessed soul, like tbathe Prophet, may Allah bless him and
grant him peace, at the age of sixty-three. Shetimméin Dan Fuduye’ died on a Sunday
night 20 April 1817, at the age of 63After sixty-three years of striving to annihilate
himself in the noble character traits of the Prapdred reviving hissunna- Allah ta’ala
decreed that he would die the same age as theoB&station, may Allah bless him and
grant him peace. Thehehusaid in his Fulani song Yimre' Tanasahuje'

“I pass over other favors in silence, modestynsis me

| thank Allah, for that which | must be silent
| pass over others that were brought by miracles
| thank Allah for what has been given to me ofavies.
The attributes of Muhammad cannot be achievebair entirety
the support which | received, with its scent hblseen scented.”

These five points of comparison between $iiehuand the Beloved Prophet, may
Allah bless him and grant him peace, is sufficientiemonstrate his virtue and merit, and
to highlight some of his outstanding worldly andrispal achievements. We ask Allah
ta'ala to benefit us by hibaraka and to include us in higama at until the Day of
Judgment. O Allah make us live the way You madeShehuive and make us die as you
made theShehudie, by the rank of Your Beloved and Best of GmgtMuhammad, upon
him be the best blessings and most perfect peéceer-

This particular manuscript of Kifaayat'l-Muhtade@he Sufficiency of Those Who
Are Guided Aright) was taken from the archives e Waziri Junayd History Bureau in
Sokoto® It is catalogued under the number 1-19-65. ltviglte folios and measures

® Infaq ‘I-Maysuur f. 105.
® Uthman Dan Fuduye’, Naseehat Ahl ‘z-Zamaampublished manuscript in possession of transl&t@36-

37.

" Gidado ibn Laima, f.75

| made a digital copy of the manuscript along wathleast 500 others during may Ramadhan retreat in
Sokoto in the year 2000. | am grateful to the atishiShaykhMuhammad al-Amin for allowing me access to




approximately 16 x 12 cm. The actual colophon messsapproximately 13.5x 8.5 cm with
approximately 11 lines of colophon per folio. Theles of calligraphy is a central Sudanic
derivative of thejihadi style developed during the height of the Sokottiphate in 18'
century. Thigihadi style takes its origin from thiémbukti Sudanic style of the west in Mali
and theBarnawi Sudanic style of the east in Chad. The origintheée two styles are the
andalusi maghribistyles of Spain andfrigi kufic styles of Ifrigiyya in North Africa,
respectively. This manuscript seems to be a themkegation manuscript because there are
many scribal mistakes. It was perhaps copied fronealier manuscript around the late
19" century (circa 1897). In translating and editihg briginal Arabic text, | utilized other
works by theShehuto further clarify the meaning of the text. My soes were mainly his
Mirat 't-Tulaaband _Umdat 'l-Ulamawhich go far in delineating the fundamentals foé t
science oht-tawheedrom the perspective of tH@ur'an andSunna

The Kifaayat ‘I-Muhtadeemncompasses that part of the religious scienastiie
Shehucalled the foundation of the religionusuul ‘d-deeh or theology. In his Umdat'l-
“Ulamathe Shehy may Allah be merciful to him divides the scienae® three divisions.
He says, "Realize that trdeenwhich Muhammad, may Allah bless him and grant him
peace came with has its foundatiosy) and its branched$uru u). As for its foundation, it
is imaan and the science which verifiemaan is usul 'd-deen(the foundation of the
religion). As for its branches, they are dividetbitwo: an outward branch and an inward
branch. As for its outward branch itidam and the science which verifiesam is the
science of theshari'a As for the inward branch it iisanand the science which verifies
ihsanis tr;e science diagiqa Thus,imaan islamandihsanare a gathering of the whole of
thedeen"

The Shehudelineated the importance of this science by éstahg that it is the
first of the obligatory sciences that every resjgaasperson rfiukalla) is necessary to
know. The Shehy may Allah be merciful to him said further in higat'hu 'l-Basaa'ir
regarding the division of this science, "Realizattthe science of divine unitfafin't-
tawheedl is divided into two divisions: [1] the foundati®mf the religion Ysuul'd-deej
and [2] the science of scholastic theologyn(l-kalaam). Usul 'd-deenis apart of the
individual obligations furuud'l-"ayaarn while the science of scholastic theologing'l-
kalaam) is apart of the collective obligation$ufuud'l-kifaayq...Strictly speaking, the
second division is not callegsul 'd-deenlt is named the science of scholastic theology
(Cilm'l-kalaam). When the first divisionysul 'd-deehis united with the establishment of
rational proofs rfasbu’l-adaalat’l-'agliyygt along with the elucidating the variants of the
teachings of the people of innovatiaggaal ahli'l-bid’g and the philosophers - then that
is also scholastic theology. If not, then the sceeof the foundations of the religioas(l
'd-deen), its divine, its prophetic and its after-life amell established in the Mighty Qur'an.
It has also been established by the Prophet, miay Aless him and grant him peace, in his
sunnaas we have clearly demonstrated in our booksddflgat 't-Tulaaband _Umdat ‘|-
Ulama Whoever desires can go back an examine thesbawks.°

The reason that thiehehucomposed this text is &iltanMuhammad Bello said in
his Infaq ‘I-Maysuur “He found among the people of these lands alesypf shocking

this rich treasure house of knowledge. Those dwgio purchase a digital copy of the manuscriptaamact
me atmshareef@sankore.orgr www.sankore.org, and all proceeds will go to continuing this wark
transmission of the African Islamic traditions.

° Uthman Dan Fuduye’, Umdat 'I-'Ulamanpublished manuscript in the possession ofrtirestator, f 3.

10 Uthman Dan Fuduye’, Fat'hu 'I-Basaainpublished manuscript in the possession ofrtirestator, ff. 20-
25.




disbelief, corruption, disobedience and repulsivanditions which had spread and
permeated the lands. To the point where there vaaglyhanyone who could be found
whoseimaanwas sound and whose worship was correct. The iamfrits people were
ignorant of tawheed..Among them were those who were: pure disbeliewats
worshipped stones and thgn and who openly committed acts of disbelief...They
denounced Allah and said things about Allah whietemnot deserving of His exalted rank.
These included the majority of the common peoplthefBlacklands... Among them were
those who pronouncedwheedwith their tongues, prayed, fasted and gave aliisowt
completing the prerequisites of these acts. Rathey, performed only the outer forms and
gestures ofslam while at the same time they mixed these acts wten acts of disbelief
which they had inherited from their fathers andirtlggandfathers. While some of them
invented these acts themselves.”

Probably the most important reason that $ihehucomposed this work and others
like it, was as Muhammad Bello said: “Among thenswlae faction about whom al-Hassan
al-Yusi spoke. They are a faction, who study theagifrom the instigation of sonh@ams
regarding the speculative arguments in the scieh¢awheed They caution people from
being ignorant of this and castigate people foirmaffiliation (tagleed with the scholars
in that. They go around questioning people aboeit theliefs (ageedd They hold them
responsible for giving the correct answers and #reteavor to explain the correct answers.
Sometimes the people being questioned stumblesinitiability to express what is on their
hearts. Sometimes their tongues are befuddled frmrperplexity of the expressions of
tawheed Sometimes they ‘are ignorant of some of what jeadionable in the realm of
beliefs @l-'ageeda. In any case these amateurs in knowledge rebard as infringing the
boundaries ofawheed And when they are not blaming them, they spréaddea that the
common people are ignorant and disbelievers. Thery spread the idea that corruption has
occurred in the beliefs of the peopladaa’id ‘n-naa3. They set out to teach the doctrine
of beliefs to the common people utilizing the laage and technical terminology
established and created by their faction, based tip® perimeters established in the books
of the theologiansal-mutakallimur.-They also spread the idea among the people that
whoever is not preoccupied with the scienceéagfheedin accordance with the manner in
which they teach it, then that person is disbelieVéney also spread the idea that he
sacrificed meats of the common Muslim are not t@&ien, nor are they to be married, out
of fear that they will be among those who do natwihe science dawheed They do not
stop there, rather after having brought shame upercommon Muslims, Allah afflicted
them with trying to bring shame upon the elite amtre scholars of the Muslims, as well.
Their false condemnations include the jurists efrttimes among the people of knowledge
and religion. Among these whom they condemn arengnhbe scholars who are rightly
guided. However they accuse them of being in ‘davig@alaal), even though they may not
claim that the common people are in error. Theutations of this faction ignited and
started a fire that caused the smoke of their @moe to accumulate until it had almost
engulfed the entire region of thmelad ‘s-sudan Then theShehuarose against them and
Allah extinguished the fires of their tribulationy means of him. By means of the
illumination of theShehuy Allah exposed the darkness of their smoke. $hehushowed
the falsity of their school of thoughtndh’hal) and uprooted the tree of their errors from
the earth until their ideology became obscured. pkeluced many treatise refuting them
which amounted to more than fifty works. There aoed many conflicts between him and
them, where it was witnessed that he successfefiyed them in the best manner. He was



able to unveil the path of truth and reality in $eence of Divine Unity. And all praises
are due to Allah for that.”

Clearly, the situation in the western and ceniédd’s-Sudanwas as it is today.
The description of the problem that Muhammad Beldineated above is as though he
were talking about some of thidajdi factions today, who are spread out throughout the
earth, like a Rabbanical Pharasees causing, riding the horse of petrol-dollars, while
holding the shield of CIA logistical intelligencé/e seek refuge with Allah ta'ala from the
recurrence ofitna and intolerance. Thus, we see the importanceeoivitrk of theShehun
our times. This text, like most of the works of BBleehus very concise. For being succinct
is an obligation in this age. This is especiallyetan age where the resolution and concern
of the people is inapt; they have become complgiedpccupied with the affairs of their
livelihood and its objectives and they have turtieemselves totally towards this world’s
life and its embellishments. They have thrown tle®iBof Allah behind their backs as if
they did not know. As the poet said:

“As if between the pilgrims an8afathere was no

Intimacy and as if the night conversant made emttlg converse in Mecca

They are sleep to the aims of knowledge nevewtikan

Their awakening will only be at the time of theefhendous Address!”
Or as another poet said so beautifully:
“This is the time about which we were warned
In the words of Ka'b and in the words of lbn Mak’
When falsehood persist and no one speaks to rebuke
When no one will cry for the dead nor be happytala new born.
In this age the truth has been rejected all togethe
While injustice and immorality in these times ac# rejected.”

We at theSankore’ Institute hope that this text will benefit you in these LBstys
and Times and clarify what is essential for thepoesible Muslim to know from the
science ofat-tawheedwithout falling into extremes. For the African aAffican American
Muslim, this text opens the door of communicatiathvthe mind of one of your righteous
ancestors, and fills a cultural and theologicallaw that has been empty for too long.
There are many who desire that you remain in ttaée so that they can continue to exploit
you and use you for their own selfish objectiveEVIBARE! For the rest of the Muslims,
the text clarifies in the most succinct fashion skeence of Divine Unitygt-tawheedl that
will remove doubt and illusion. For those firmlytaslished in knowledge and who are the
cavalry on the Path to Allah ta'ala, this text auss for your contemplation and reflection
of Your Lord. And if you gleam some truths from ggages, then include tt&hehuy along
with us in your sincere supplications, so that Wecan meet at the open space of direct
knowledge of our Exalted Lord, where all pleasuagsl desires are annihilated in the
Supreme Delight of contemplation of Higajh

Muhammad Shareef
Rajab7, 1422 (27 September, 2001)
Cleveland, Ohio
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Translation
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In the name of Allah the Beneficent the MercifulayrAllah bless our master Muhammad
his family and Companions and give them peace.

Says the poor slave in need of the mercy of higl Ledthman ibn Muhammad
ibn Uthman who is Fulbe by lineage Maliki byjadh’haband al-Ash'ari byageeda All
praises are due to Allah who has favored us wighilessing ofl-Islam andal-Iman and
who has guided us by means of our master and thiehmmad upon him be from Allah
ta'ala the best blessings and most perfect peaceofitinue: this is the book called —

The Sufficiency of Those Who Are Guided Aright

Chapter: On Divinity ( al-ilaahiyaat)

| say and success is from Allah, realize that ¢cbemos &l- aalamy is in-time
creation haadith)*2 The proof for its in-timenes$igduuthih) based upon reason is that it
is inseparabf€ from attributes of in-time creatiom(laazimu ‘I-haadith like movement
stillness and other than thé$eConsequently that which is inseparable from tigbates
of in-time creation is itself in-time creation. Tipeoof of its in-timeness in th@ur'an is
Allah ta’ala’ s words: Allah is the Creator of everythirig® This is because that which is
created can only be in-time event.”

Allah ta'ala is existeninfawjuud. The proof of His existence based upon reason is
His emanating created thing&Hraajuhu ‘I-makhluugagdtfrom non-existencea(- adam)
into existencedl-wujuud since that which is non-existent cannot haveugtikce, nor can it
act (aa yaf'aly. The proof of His existence in ti@uran is Allah ta'ala’ s words:I$ there
any doubt regarding Allah that He is the Originatifrthe heavens and the eaztif

M This attribution to Malikifigh and Ash’ari'ageedawas a practice that tehehumade during his early
writings from the age of 20 up until the age ofiBétween 1772 and 1790]. After that period, 8teehwunever
again made any acknowledgment of any ofrttalhahibsof jurisprudence or theology. The reason for this
that according to his own writings, and those af ¢bntemporaries, he attained the positiomojtahid at-
ta’seel wa't-tafree’ (one able to give independent judgment in the dations and the branches) in
jurisprudence and theology. His Asaneed’|-Fagegitten in 1798, testifies to this by giving hebains of
authorities back to all of the foumams of jurisprudence as well as the differdmiams of theology.
Although, this text was not dated, the above attiim, the subject matter and the style gives of an
approximate period in which this text could haverwritten. It was during the period of between31781
that theShehubegan addressing the areas of #geedan his community. It is highly probable that thext
was written during that period.

2 The wordhadith means that which is an occurrence or happeninbirwiime and place that has a
beginning and a termination.

13 Here ends folio 2 of the Arabic manuscript afteven lines of colophon.

14 Like mass, direction, position, and other attrésuof time and place.

15 Quran- 39:62. The proof of the in-timeness of creatioonf the prophetic traditions is his words, may
Allah bless him and grant him peace as relatedaimt&al-Bukhari on the authority of "Umran ibn Hussein;
"Allah was, and there did not exist anything withrt

16 Quran- 14:10. The proof of His existence from the prdjthezaditions is his words, may Allah bless him
and grant him peace, "He is the Redlli{aqq"; as related concerning the beautiful names d&Aby at-
Tirmidhi in the tradition of Abu Hurayra.



Allah ta'ala is before timegadeem’’ The proof of His before timenessigamihj
based upon reason is His power in bringing intestexice all created thinggudratuhu
“ala eejaadi ‘-makhlugadtsince in-time creation is powerlé&snable to creaté4ajiz laa
yakhluqy. The proof of Allah ta'ala’s before timenesshie Quran is His words: He is
the First”*

Allah ta‘ala is continuous after-timéaaqir).° The proof of His continuity after
time (pbagaa’ihi) based upon reason is the permanence of His bé&fosmess thubuut
gidamihj since that which has its before timeness confirrf@ it (kulla maa thabata
gidamuhuy then its non-existence is impossibistghaala "adamuhu The proof of Allah
ta'ala’ s continuity after time in thQur'an is His words: Everyone in it is annihilating
and there only continues the Face of your Lord@ener of Majesty and Generosit}

Allah ta'ala is unlike created thingsigkhaalifun lil-makhluugadt®? The proof of
His being unlike created things@khaalifatihi Ii’l-makhluugagtbased upon reason is His
power in bringing them into existencqu@ratuhu "ala eejaadihgasince that which is
equivalent or resembles a thing is incapable ohdimnig them into existencem@n
mithlahaa laa yaqdiru an yuujidahaarhe proof of Allah ta'ala being unlike creatbthgs
in theQur'an is His words: There is nothing like Hirt?®

Allah ta’ala is independently rithbeyond any preceding essence or dgkin@’un
‘an ‘d-dhaat wa’'l-faa’il). The proof of Allah ta'ala’ s independence beygmdceding
essenceghinaa’ihi ta’ala "an ‘d-dhagt based upon reason is the necessity of His being
described Wujuubu itisaafih) with the attributes of poweb(l-qudrati), will (al-iraadati),
knowledge &l-"ilmi), and life @l-hayat) since the attributes of dependent things carbaot
described with thesda@ tattasifu bihaq The proof of Allah ta'ala’ s independence beyond

" This means that He has no beginning to His existeror was His existence preceded by non-existence.
Thus, the before timeness of Allah ta’ala in thesaning is necessary and established. The oppddiefare
timeness is in-timeness, which isimpossible tailia ala.

18 Here ends folio 3 of the Arabic manuscript afteven lines of colophon.

19 Quran- 57:3. The proof from the prophetic traditionstioé before timeness of Allah ta'ala is in what the
Messenger of Allah may Allah bless him and gramh lsieace said in the previously mentioned tradition:
“Allah was and there was nothing in existence witm.” And by his words, "He is the Firsaltawwal)."

2 The attribute of continuity after time means tthatre is no lastness to Allah ta'ala and that Heigelated

in anyway to annihilation and termination. On thentzary, continuity is necessary for Him foreveheTl
opposite of continuity is annihilation and terminat which are impossible to Allah according tosea and
theshari‘a

21 Quran- 55:27. The proof from the prophetic traditionstbé continuity of Allah ta'ala is in what the
Messenger of Allah may Allah bless him and gram pieace said as related by at-Tirmidhi in the tiaali
regarding the ninety nine attributes of Allah wheeesaid: “He is the Continuoual{Baaqi.”

22 This means that it is inconceivable that Allatata‘resemble in time creation in His Essence Attgb or
Actions. This is because if He resembled the iretoreated things that He devised and created im&their
essences attributes or actions then He would ofssity be an in time created being like them. Andea
were an in time created being like them then Hieteetimeness would not be established for Him Wwhgc
inconceivable.

% Quran- 42:11. This verse means that there is nothingcwihesembles Allah ta'ala in any fashion. The
proof from the prophetic traditions of the unlikeseof Allah ta'ala to creation is in what the Megge of
Allah may Allah bless him and grant him peace sadrelated by at-Tirmidhi regarding the ninety nine
attributes of Allah where he said: “He is the Indésably Holy fal-Quduus.”

%4 This means that Allah ta'ala is independent oélsié besides Himself and that being in need aératan
Himself either in His Essence Attributes or Actiaasion-existent and inconceivable. If He were éah of
other than Himself then He would be deficient amditne creation. If He were thus then other thams#lIf
would of necessity leave its traces upon Him. Althis is impossible with regard to Allah ta’alaertd ends
folio 4 of the Arabic manuscript after eleven liregscolophon.



preceding doer based upon reason is the permemdnides before timeness since that
which is before time is not in need of a preceditwger. The proof of Allah ta'ala’ s
independence beyond preceding essence or doee {@uihan is His words: © mankind
you are in need of Allah and Allah is Independernt Braiseworthy %°

Allah ta'ala is one waahid.”® The proof of Allah taala’ s oneness
(wahdaaniyatihi based upon reason is His bringing created thinge existence
(eejaaduhu ‘I-makhluugagtsince if there were a second with Hitaw kaana ma‘ahu
thaar) then there would naturally occur opposition andflict?” between themlgwaga'a
‘t-tamaanu’u bayna humdaThe proof of Allah ta’ala’ s oneness in tQear'an is His
words: ‘Say: He Allah is On&®®

Allah ta'ala is omnipotentg@adi).?® The proof of Allah ta’ala’ s omnipotence
(qudrathi) based upon reason is His bringing created thinigs existence €ejaaduhu ‘I-
makhluugagt since that which is impotent can not bring anyghinto existencea{- aajiz
laa yuujiduhad. The proof of Allah ta'ala’ s omnipotence in tQairan is His words:
“Verily Allah has power over all thingg°

Allah ta'ala is resolutenfureed.®® The proof of Allah ta'ala’ s resolution
(iraadatihi) based upon reason is the various diversitiesutiirout creationikhtilaafu
anwaa’'l ‘l-makhluugadt The proof of Allah ta’ala’ s resolution in tt@ur'an is His
words: ‘He is the doer of whatever He will&

Allah ta’ala is all knowing @alim).®* The proof of Allah ta’ala’ s knowledge
(ilmihi) based upon reason is the precision and exactafiddl things {tgaan’l-ashya’)
since that which is ignorant ‘of things cannot perfthem él-jaahil bi's-shay'i laa

% Quran- 35:15. This verse means that the entire creaoin need of Allah ta'ala and that He is
independent of the entire creation. The proof ftomprophetic traditions of the independence océlilla’ala

is in what the Messenger of Allah may Allah blegs land grant him peace said as related by at-Tiimid
regarding the ninety nine attributes of Allah whieeesaid: “He is the Independently Riet-{Ghani.”

% This means that Allah ta'alais One in His EsseAteibutes and Actions and that multiplicity is
inconceivable for Him.

2" Here ends folio 5 of the Arabic manuscript afteven lines of colophon.

% Quran- 112:1. The proof from the prophetic traditions the oneness of Allah ta'ala is in what the
Messenger of Allah may Allah bless him and gram fpieace said as related by at-Tirmidhi regardirgy th
ninety nine attributes of Allah where he said: “idédhe One §l-Waahid the Singular &l-Ahad the Unique
[al-Fard].”

29 Omnipotence is an eternal attribute firmly estti®d in the Essence of Allah ta'ala. There is ngthihich
occurs in the kingdom of Allah ta’ala except witls Hiecree. If it were not the case then He would be
impotent and this is inconceivable.

%0 Quran- 2:20. The proof from the prophetic traditionstb& omnipotence of Allah ta'ala is in what the
Messenger of Allah may Allah bless him and gramb fpeace said as related by at-Tirmidhi regardirgy th
ninety nine attributes of Allah where he said: “lidethe Powerful §l-Qaadir] the Overpowering gl-
Mugtadin.”

31 Resolution or will means having objective. Thisais eternal attribute firmly established in thedfs® of
Allah ta’ala and His will encompasses all univensassibilities. For nothing is created in the kiogdof
Allah ta’ala except by means of His will and resiolu and this establishes that His being coerced is
inconceivable and impossible for Him.

32 Quran- 75:16. The proof from the prophetic traditionstioé will of Allah ta'ala is in what the Messenger
of Allah may Allah bless him and grant him peacil & related by at-Tirmidhi regarding the ninetyen
attributes of Allah where he said: “He is the Adwanfal-Mugaddarhthe Postponerd]-Mu’akhkhir].”

% This means that His knowledge is absolute all eqpassing and perfect because it is an eternabuatiri
firmly established in His Essence. His knowledgmptetely grasps every known thing perfectly andids
preceded by ignorance. Moreover this is regardieise known thing is necessary existent impossitie
among the universal possibilities. For Allah ta'&leows all things as they were are and will be &gl
knowledge of them are one devoid of accretion duc&on.



yunginuhy. The proof of Allah ta'ala’ s knowledge in tQeir'an is His words: Verily has
knowledge regardir all things”>°

Allah ta'ala is living iayy).*® The proof of Allah ta'ala’ s lifeh@yaatih) based
upon reason is the necessity of His being descrilseguubu itisaafihj by omnipotence
(bi'l-qudra) resolution él-iraada) knowledge &l-'ilm) and life @l-haya) since a dead
thing cannot be described by theal-ihayyit laa yattasifu bihga The proof of Allah
ta'ala’ s life in theQur'an is His words: He is the Living. There is no deity except Hith

Allah ta’ala is hearing sami'un, seeing [faseerujr®, and speaking
(mutakallimup®. The proof of Allah ta’ala’ s hearinggm'ih), seeing lfasarihj, and
speaking Kalaamih) based upon reason is the necessity of His be&sgribed with the
attributes of perfectiona(-kamaa). If He were not described with these, then it ldou
necessitate Him being described with its oppositiEldad, which are the attributes of
imperfection flaqaa’i9 and imperfections are impossible to Allah ta@a-nagau alayhi
ta'ala mahaaluh The proof of Allah ta'ala’ s hearing, seeingd @apeaking in thur'an
is His words: t hear and | se&*® Furthermore, by His words “And Allah spoke directly
to Musa”*

3 Here ends folio 6 of the Arabic manuscript afteven lines of colophon.

% Quran- 2:231. This verse means that Allah ta'ala knoWshings before their existence during their
existence and after their existence all in one labs@omprehension. The proof from the prophetditions

of the knowledge of Allah ta'ala is.in what the Mesger of Allah may Allah bless him and grant hieage
said as related by at-Tirmidhi regarding the nineitye attributes of Allah where he said: “He is thi¢
Knowing [al-"Aleen}.”

% This is an eternal attribute firmly establishedtlie Essence of Allah ta*ala which does not in aay
resemble the life of any created thing. The opposttliving is death which is impossible to Allaa'éla
because if death were conceivable for Him therathéutes of perfection would not be establishadHim.

37 Quran- 40:65. The proof from the prophetic traditiorigtee life of Allah ta'ala is in what the Messenger
of Allah may Allah bless him and grant him peacel & related by at-Tirmidhi regarding the ninetyen
attributes of Allah where he said: “He is the Liyifal-Hayy].”

% These two attributes are among the eternal atéibaf Allah ta'ala firmly established in His Esserby
which He regards every heard thing-and- every shigny.t The hearing of Allah ta’ala is not with arr ea
auditory meatus or any other instrument of heawhgh are components of these needed by creategsthi
This means also that deafness is inconceivabldérapdssible to Allah ta’ala. The sight of Allah ta @oes
not resemble the sight of any created thing andskdist is not in need of eyes or any componentsigiit
needed by created things. This also means thatr@ss is inconceivable for Him.

39 This attribute is an eternal attribute firmly ddished in the Essence of Allah ta'ala and dumbiess
inconceivable for Him.

40 Quran- 20:46. This verse means that Allah ta'ala isemting and preserving of Musa and Harun through
His hearing and sight. If the preserver is all mgaand all seeing then preservation is implemeinteithe
most complete manner possible. The proof from tlophetic traditions of the hearing and sight ofahill
ta'ala is in what the Messenger of Allah may Allabss him and grant him peace said as related -by at
Tirmidhi regarding the ninety nine attributes ofakl where he said: “He is the All HearingsfSami {ithe

All Seeing pl-Basee}.” An additional proof from the prophetic traditie regarding this is what was related
in the Sahihof al-Bukhari on the authority of Abu Musa al-Aah’ The Messenger said to some of the
Companions who were raising their voices while mgkhetakbir during the military campaign of Khaybar:
“Be more compassionate towards yourselves for yewnat calling upon One who deaf blind or not pnese
Verily you are calling upon the One who is all iegrall seeing and near.”

“*I Here ends folio 7 of the Arabic manuscript afteven lines of colophon.

“2 Quran- 4:164. This verse means that Allah ta'ala singlégsa out for His direct speech without
intermediate which is the highest form of revelati@he proof from the prophetic traditions of theaking
and sight of Allah ta’ala is in what the Messengfefllah may Allah bless him and grant him peaciel sas
related in the Sahilof al-Bukhari on the authority of Abu Hurayra. Keaid: “Verily when Allah loves a
servant, He calls Jibril, upon him be peace ang:sdgrily Allah loves so-and-so, therefore love hithen
Jibril loves him. Then Jibril, upon him be peaceallout in the heavens; ‘Verily Allah loves so-asm



Chapter: On What is Permissible Regarding Allah

Permissible to Allah ta'ala is doing a thing orvieg it undone f{'luhi wa
tarkuhy).”® The proof of Allah ta'ala’ s permissibility of dwj a thing or leaving it undone
based upon reason is that the necessity of theusmarg of realities dalbi’l-hagaa’iq)
regarding that which is obligatory, whether necessa impossible. This is because if
anything from that which is possible for Himl{mumkinaat became obligatory by reason,
or that which is impossible for Hinis(ahaalg became obligatory by reason, then what is
possible would be transformeldrigalaba ‘I-mumkip into what is necessaryéajibun) or
into what is impossible njustaheelun regarding Him and that is inconceivabliaa(
ya agilu). The proof for the permissibility of Him doing t@aving a thing in thQur'an is
the words of Allah ta’ala:And your Lord creates what He wills and He chodéés

Chapter: On Prophecy @n-Nabawwiyaa)

The Messengers upon them be blessings and peace, truthful $aadiquui in
everything that they informed s The proof of their truthfulnessifigihim based upon
reason is Allah ta'ala’ s confirmation of them witfiracles bi'l-mu’jizaat).”” The proof of
their tzgthfulness in th&ur'an is the words of Allah ta'ala:The Messengers told the
truth.”

The Messengers upon them be blessings and peactusiworthy manaa’y).*®
The proof of their trustworthinessarfaanatihin) based upon reason is the command of
Allah ta ala to follow them in their words and degélThe proof of their trustworthiness in
the Qur'an is the words of ‘Allah ta'ala, regarding their ownsrds: ‘Verily | am to you a
trustworthy messengér*

therefore love him!” Then the people of the heavens him. Then acceptance of him is placed inhbarts
of the people if earth.” An additional proof froilmet prophetic traditions regarding this is what wedated in
the Sahihal-Bukhari on the authority of "Adi ibn Haatim: li€re is none among you except that he will speak
directly to his Lord without any translator nor winy-veil between-Him and him.”

3 This necessitates that Allah has choice in doitfgray or leaving it undone. This means that Allatala is
not obligated to do or leave anything, rather daing leaving are permissible with regard His omtgpb
Essence.

*4 Quran- 27:67. This choice means the purpose connectlistdivine Will and Resolution.

5 Here ends folio 8 of the Arabic manuscript afteven lines of colophon.

“¢ This means that it is obligatory to believe in thehfulness of the messengers upon them be bigssind
peace and that lying is inconceivable and imposditnl them based upon reason andstheri’a

*” Reason uphold that Allah ta ala does not conflrenliar with miracles.

8 Quran- 36:52. This verse means that truthfulness in whay have delivered from Allah ta'ala has been
established for them. The proof from the prophetditions of the truthfulness of the messengein ighat
the Messenger of Allah may Allah bless him and gham peace said, as related in the SuolAbu Dawud
on the authority of Abdallah ibn Umar who askedMessenger of Allah! Shall | write down everythirgt
I hear from you, whether it be out of anger or joyPe said: “Yes, for verily | do not say anythiegcept the
truth.”

9 This means that infallibility &-'isma is necessary for them and that they are presevuédardly and
inwardly from involvement in disobedience. It als@ans that the opposite of trustworthiness, tregcle
impossible to them.

* This is because Allah ta'ala only orders that Whigcjust and to follow someone who is treachersasld
be an act of injustice and this is impossible ttafAl

*1 Qur'an- 26:107 He may Allah bless him and grant him pds=established his veracitgn{aana by his
words to Dhu al-Khuwaisira; "Woe to you! Who wile just to you if | am not just to you!?" He salust
when (Dhu al-Khuwaisira) said to him may Allah lddé8m and grant him peace ; "Be just!" It was texddan
Sahih al-Bukhari on the authority of Abu Sa’id ditidri.



The Messengers upon them be blessings and peace, delivered what Allah
commanded them to deliver to creatiomupalliguun maa amarahumu Allah bitableeghihi
lil-khalqgi).>> The proof of their delivering what Allah ta'ala nemanded them
(tableeghihim maa amarahum Allahu ta Bfsto creation based upon reason is their being
trustworthy @maanatuhui™ The proof of their delivering the message in @he'an is
the words of Allah ta’ala:Those who deliver the messages of Allah and tlaeyHen and
fear no one except Allah®

Permissible to the Messengers upon them be bisssind peace are every non-
essential human qualitala raadl-bashariyyd.>® The proof of the permissibility of these
based upon reason is their actual occurrenseq@u uhay®’ The proof of the
permissibility of these in th@ur’an is the words of Allah ta'alal ‘have sent messengers
before you and made for them wives and descentfmed by His words: I have not
sent before you from among the messengers ex@pgh#dy consumed food and walked in
the market place®™®

Chapter: On the After-Life (as-Sam’iyaat

When you have realiz&%all of the above then you understand that evemygtlthat
the Messengers brought is trdeg and everything that they informed us of is truthf
(sidg. Among these are the punishment of the graadh@ab’l-qab) and its conditions.
Among these, as well, are the Standiafygiyaan) and its terrors — like the Bridgad-
siraat) the Scalesal-mizaar) and all of the other matters of the unsesmi{ughayyabaat
like the fact that the Paradise and the Fire agadly creatednfakhlugataap Among them
are that Allah ta'ala will be seen by the believi@raahu ‘I-mu’minuuh and He will
speak to themy(kallimuhunm and other than these which have been detailedeirBook
and theSunna The proof of all of this in th@ur’an is that Allah ta'ala informs us of the
occurrence of thesev(quu ahi.

2 This means that delivering the messages of Akaheicessary for them and the opposite, concediiag t
messagekjtmaan ‘r-risaala), is impossible to them.

>3 Here ends folio 9 of the Arabic manuscript afteven lines of colophon.

* This is because they were entrusted to deliventbssage. If they failed to deliver the message that
would of necessity nullify their trustworthiness.

> Quran- 72:27. He may Allah bless him and grant him pda@e established the fact that he delivered the
messagetébligh 'l-risaala) by his words to his Companions as related intsahBukhari on the authority of
Abu Bakr; "Have | not delivered the message?" Thaig; "Yes!" He may Allah bless him and grant him
peace, then said; "O Allah bear witness. So leteéhwho have witnessed it deliver it to those wheadrsent."

% This means that all non-essential human trait<hvidioes not lead to diminishing their exalted rank
station is permissible for them. This includesp@imissible human social interactions free of gritiuns,
disobedience and that which is reprehensible.

" This means that other humans witnessed theserhtrarssactions from them.

8 Qur'an- 13:37.

% Quran- 25:7. He, may Allah bless him and grant him peds established the permissibility of non-
essentialhuman qualities gl-a’raad’l-bashariyya by his words as related in Sahih al-Bukhari oe th
authority of Anas; "By Allah, | am more fearful 8flah than you and | am more mindful of my dutyAtah
than you. Yet, | fast, break my fast, pray, sleeg marry women. So whoever dislikes ®ynnais not from
me."

0 Here ends folio 10 of the Arabic manuscript aéieven lines of colophon.



Conclusion

It is essential for humanity to only be preoccdpigth what comprises good deeds
as provision for his after-lifeli(mi‘aadihi) or with sufficient wealt?* for his livelihood
(ma aashihi. He should leave that which does not concern (mraa laa ya neehiand
stop with that which may cause problems for hashkala "alayhi He should sit with a
scholar looking upon him with the eye of reverefaeijlaal) and remain silentyansity
when he teachesiida ‘I-magaa).

All praises are due to Allah who has guided uthte and we would not have been
guided had not Allah guided us. O Allah! Bless Muoimaad among the first. Bless
Muhammad among the last. Bless Muhammad among rihighets. Bless Muhammad
among the messengers. Bless Muhammad, his famdgp@nions, his children, wives,
partisans, loved ones, and community, along witbfals, O Merciful of the Merciful.

It has been completed by the praise of Allah ared beHis assistance and succ¥ss.

®1 Here ends folio 110f the Arabic manuscript afieven lines of colophon.
2 Here ends folio 12 of the Arabic manuscript afiféeen lines of colophon.
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